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FOREWORD

Our Sages teach,' “In every generation, a person is obligated to see himself
as if he is leaving Egypt” “Our hearts are drawn after our actions.” Thus,
to heighten our awareness of that experience, G-d commands us to perform
certain mitzvos which enable us to relive the Exodus and evoke anew the feel-

ings aroused within our ancestors’ hearts at that time.

The sages of the Kabbalah enrich that concept, explaining that the Pesach
mitzvos are not merely catalysts to spark our thoughts and our feelings, but
the deeds themselves are mystical. When a Jew eats matzah, he elicits the same
spiritual energies that our ancestors did. We are not merely commemorating
the matzah they ate. Instead, the Haggadah uses the present tense, stating,
“This is the bread of affliction that our ancestors ate.” Our matzah is spiritually
identical to theirs.

TWO STEPS BEYOND SELF

In his classic maamar entitled Sheshes Yamim Tochal Matzos,* the Alter Rebbe
explains that that are two dimensions to “the bread of affliction that our ances-
tors ate”: a) the matzah that they ate before midnight, while partaking of the
Pesach sacrifice, and b) the matzah that they ate after the Exodus, when “the
dough of our ancestors did not have the opportunity to rise before the King
of kings, the Holy One, blessed be He, revealed Himself.”

With regard to the matzah eaten together with the Pesach sacrifice, it is writ-
ten:* “You shall guard the matzos,” for this matzah requires a vigilant watch
lest it become chametz. In spiritual terms, the difference between chametz
and matzah is that chametz rises, its puffiness symbolizing pride and inflated
self-concern. Matzah lies flat, reflecting unpretentious humility. When a Jew is
in Egypt, spiritually constrained by the boundaries and limitations of material
existence, he must watch himself and continually struggle to avoid the pitfalls

1. Pesachim 116b.

2. Sefer HaChinuch, mitzvah 16.

3. Likkutei Torah, Vayikra, p. 13b ff.
4. Shmos 12:17.
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of self-concern.

By contrast, “the dough of our ancestors” that they brought out of Egypt “did
not have the opportunity to rise” because “the King of kings, the Holy One,
blessed be He, revealed Himself.” After the revelation of G-dliness that accom-
panied the Jews’ redemption from Egypt, there was no longer a need to watch
the dough lest it become chametz. Correspondingly in a person’s individual
spiritual service, when shown Divine revelation, he rises beyond his petty, day-
to-day preoccupation with his own needs and opens himself to transcendence.

FROM EGYPT TO SINAI

The matzah we eat at the Seder commemorates the matzah eaten with the Pe-
sach sacrifice, i.e., the matzah eaten in Egypt before midnight. Nevertheless,
the Haggadah describes this matzah as recalling “the dough of our ancestors
[that] did not have the opportunity to rise before the King of kings, the Holy
One, blessed be He, revealed Himself to them and redeemed them,” i.e., matzah
associated with Divine revelation that precludes the possibility of chametz. On
the surface, at this stage of the Pesach holiday, our spiritual experience has
not yet been elevated to that rung. Seemingly, we have not been shown the
revelation of “the King of kings” and must still contend with the limitations
of Egypt. Why then does the Haggadah speak of the higher level of matzah?

Because the difference between the matzah eaten before midnight and that
eaten afterwards was relevant only on the first Pesach, before the Giving of the
Torah. By contrast, after the Giving of the Torah, even the matzah that we eat
before midnight on Pesach night communicates this powerful revelation of
G-dliness, for the matzah we eat is a mitzvah, bonding us intimately with G-d
Himself. Moreover, our partaking of it is preceded by our observance of the
Torah and its mitzvos the entire year. Since G-d invests Himself in the Torah
and its mitzvos, our partaking of matzah establishes a connection between us
and “the King of kings, the Holy One, blessed be He”

STEPPING BEYOND THE LIMITATIONS OF TIME

Indeed, the above explanation raises the opposite question: True, the matzah
our ancestors ate after the Redemption was infused with the revelation of “the
King of kings, the Holy One, blessed be He.” Nevertheless, eating it was not a
mitzvah. The fact that partaking of our matzah is a mitzvah implies that we have
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a more internalized connection with the G-dliness the matzah conveys, and,
moreover, it conveys a loftier rung of G-dliness. Why then do we associate our
matzah with “the dough of our ancestors [that] did not have the opportunity
to rise”? Seemingly, our matzah is on a higher rung.

The resolution of this question depends on the concept mentioned initially
— that Pesach is not merely a commemoration of history, but a present day
happening that makes it possible for each of us to leave his own personal
Mitzrayim and transcend his individual boundaries and constraints.

These constraints also include the limits of time, enabling us to experience
several different spiritual phases simultaneously. Thus, the matzah that we eat
before midnight is multi-dimensional, embodying the positive quality of the
matzah the Jews ate in Egypt before midnight, the positive quality of the matzah
associated with the revelation of “the King of kings, the Holy One, blessed be
He,” and the lofty level contributed by the Giving of the Torah.

And in our transcendence of the boundaries of time, we have the potential to
cross the horizons into the future and taste the matzah we will eat at the time
of the Ultimate Redemption; may it come speedily in our days.
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“This matzah that we eat — what is its reason?

Because at the time of the Exodus from Egypt, the
dough of our ancestors did not have the oppor-
tunity to rise before the King of kings, the Holy
One, blessed be He, revealed Himself to them
and redeemed them.”

This passage from the Haggadah raises an obvious question: Why does the Hag-
gadah state that we are eating matzos “because the dough of our ancestors did not
have the opportunity to rise...”? Our ancestors in Egypt were already commanded
to eat matzah on Pesach night together with the Paschal sacrifice and bitter herbs.
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In resolution, the maamarim of the Rebbeim?
explain

that the reason the Haggadah gives “because the
dough of our ancestors did not have the oppor-
tunity to rise...” as the rationale for the mitzvah of
eating matzah on Pesach

even though the Jews had already been com-
manded to eat matzah before then as stated,’ “In
the evening, you shall eat matzos,”

is because the two sources are referring to matzah
that was eaten at different times and conveyed different
spiritual messages.

1. The Pesach Haggadah (taken from the Mishnah, Pesachim 116b. See the notes to this passage in Haggadah

shel Pesach im Likkutei Taamim.

2. Likkutei Torah, Vayikra, p. 13b fE. (see also ibid., p. 12b); Sefer HaMaamarim 5704, p. 171, et al.

3. Shmos 12:18.



17 MATZAH Z0 5749

WX P¥IT DX OIDRM PIODA L17RI ION N¥H LNEM I9ORN 232 12N 7R
RI7T XM NOOR DY 21RET 97K KON NIRM 200 VI3 DIRH DAY D2IXHHD RN
PPN OYY A9AW 1DV 00X UV TR MIXA 0TIPW 1POM1 ,INI¥N 0Tp

n2°3x% Yy *11¥72 The commandment obligating the Jews to eat
2°D2 7% matzah states:

,N¥M 120XA 2792 “In the evening, you shall eat matzos,”

,J’R1900 N¥M  using a short form of the word matzos, without the
letter vav.

P¥27 NX IDR? 10921 By contrast, the verse,' “They baked cakes of
D77%m1 N7 WK  matzah from the dough that they had brought
308 N3y out of Egypt,” which describes the matzah that “did

not have the opportunity to rise...”

J7RI K9 NI¥M 20D uses a long form of the word matzos, including
a vav.

To highlight the difference between the two sources:

7¥n N?°OR 2y 1217 The commandment to eat matzos was to be
,Nixn 07p X7 fulfilled before midnight on the night of the first
Pesach.

That matzah was eaten in connection with the Paschal sacrifice, as it is written,” “They
shall eat it with matzos and bitter herbs” And the Paschal sacrifice may only be eaten
until midnight.*

nign 07w 1a1n71 Since before midnight, the Jews were still in
D¥P2 7Y v Egypt -

The Hebrew term for Egypt, Mitzraim, alludes to meitzarim, “boundaries” and
“limitations”

D°%Y 1YW *107  before “the King of kings, the Holy One, blessed
00717 °272 777  be He, revealed Himself to them” -
,X917 7192 Wﬁ'IEU
4. Ibid.:39.

5. Ibid.:8.
6. Rambam, Hilchos Korban Pesach 8:15. See Likkutei Torah, Vayikra, p. 13b, Sefer HaMaamarim 5704, loc. cit.
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2°n2 37 73n2 197 therefore, with regard to this matzah, the verse
,)7K1903 D&M uses a short form, writing the word matzos without
avav.

This refers to a lower level of matzah. According to Chassidus,’” the letter vav is
associated with drawing G-dliness down to lower levels and revealing it on that
plane. Before midnight, the Jews had not received a revelation of G-dliness of this
degree. On the contrary, they were still in Egypt, i.e., subject to the boundaries and
limitations of material existence to the extent that they were still under Pharaoh’s
rule.

Also, when matzah is written without a vay, it relates to the term matzusa, meaning
“strife,” as in the expression “strife and controversy.”

The two concepts are interrelated: A Jew in Egypt struggles against the constraining
influences of material existence. He has constant internal and external challenges
that hold back his spiritual expression and he must strive to overcome them.

1DXR51 PI022 12 1XYW N By contrast, the verse, “They baked cakes of
INYZIT WK P¥AT DX matzah from the dough that they had brought
12 N8B DAY 078R  out of Egypt,”

IDRY 7¥P32 9370 refers to the matzah that they baked (and ate)
"MIRY (199R))  after they left Egypt, i.e., after they rose above the
077X IRYW  constraints of material existence,

IR P¥23NX) (as explicitly stated, “the dough that they had
(@320 IR brought out of Egypt”).

,ni¥n nRY 273 7Y This was after midnight, i.e.,

7. As explained in Tanya, Iggeres HaTeshuvah, ch. 4, the very form of the vav, a straight line extending downward, reflects
the idea that G-dliness is drawn down from Above.

8. Cf. Rambam, Mishnah Torah, Hilchos Issurei Biah 19:17. The Zohar, Vol. lll, p. 251b, explains that the places mentioned in
Shmos 17:7, Maseh and Merivah, should be understood as referring to strife and controversy, with Maseh being under-
stood as synonymous with the term matzah.
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be He, revealed Himself to them and redeemed
them.

Therefore, with regard to this matzah, the long
form of the term is used, and the word matzos is
written with a vav. For this matzah is suffused with
the revelation of G-dliness that is symbolized by the
letter vav.

The contrast between these two levels of matzah is also
borne out by the fact that

with regard to the matzah eaten before midnight,
it is written:®

“You shall guard the matzos.” For this lower level
of matzah

requires protection lest it become chametz.

NGl iR gy

Matzah and chametz contain the same basic ingredients: flour and water. What is
the difference between them? Chametz rises; its puffiness symbolizing pride and
inflated self-concern. Matzah lies flat, reflecting unpretentious humility. For this
reason, our Sages'* identify chametz with wickedness and describe the evil incli-
nation as “the yeast in the dough”"! For a person who is filled with self-concern
can easily slip into sin. Conversely, the selflessness of matzah enables a person to
maintain spiritual focus.

When a person is on the lower level of matzah, his humility is not an inherent
trait, but only comes as a result of his efforts. He is continuously struggling to rise
above his preoccupation with self-concern. By contrast,

9. Shmos 12:17.
10. See Rosh HaShanah 3b.
11. Berachos 17a.
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with regard to the matzah eaten after midnight,
it is written,

“They baked cakes of matzah from the dough...
because it had not risen,”

i.e., in and of itself, it did not leaven.

PR 7Y

It is a natural phenomenon that dough rises after a given amount of time. Hence,
our Sages teach that if one leaves dough for eighteen minutes without being knead-
ed, it becomes chametz as a result of the natural leavening process. Now, when
the Jews journeyed from Ramses, the dough certainly rested more than the time
necessary for it to become chametz. True, their journey was hastened by miraculous
spiritual influences.'”? Nevertheless, when adding the time it took to light fires in
order to bake the dough, it certainly took well more than eighteen minutes. Why
then did the matzah not rise?

Here, we see the integration of the spiritual and the material planes. As a response
to the revelation of G-dliness from Above, the dough of this matzah did not rise."

X7 DIST INRY 7803 D
7RI R91 Ni¥m nena

ooy 737 1930
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,RI7 9192 UITRD

1971
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12. Mechilta and Rashi to Shmos 12:37.

13. See Likkutei Torah, Vayikra, p. 13b.

For the matzah eaten after midnight was the higher
level of matzah, as indicated by the fact that the word
matzos is written with a vay, alluding to

the revelation of “the King of kings, the Holy
One, blessed be He”

Therefore, i.e., because of this revelation,

this matzah did not have to be guarded lest it
leaven, for the situation on the material plane reflect-
ed the spiritual reality. The spiritual revelation was so
powerful that the dough would not leaven.
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To explain the parallel to the higher level of matzah in terms of our Divine service:
When G-dliness is powerfully revealed, a person does not have to struggle to reach
humility. It comes naturally, as an instinctive, effortless response to the spiritual
truth to which he is exposed. In the presence of revealed G-dliness, it impossible
to maintain a posture of pride and self-consciousness.

07p 1°2W 77 P390 7371 This difference between the matzah eaten before
7 IR0 INR?I NI¥N midnight and that eaten after midnight was rele-
,JJWWXRI7 no22 P71 vant only on the first Pesach, celebrated in Egypt,

.1797 191 °10%  before the Giving of the Torah.

™MIIXY 12 PR 7 By contrast, after the Giving of the Torah,
,Tﬁjﬁ 1

292 DY2IRY T¥PTY IR even the matzah that we eat on Pesach night
,ni¥n *10% X1 noed  before midnight,

DIZN NPN2 X7 is on the level of the matzah that contains a vav,
J/RIR9D  since it conveys this powerful revelation of G-dliness.'s

1233777997 (03) A2 WY In it, there is (also) revealed the lofty dimension
0°2%m13 °9%1 771 0°7Y  of the revelation of “the King of kings, the Holy
X7 9172 WITR3  One, blessed be He.”

The implication of the parenthetical term “also” is that our matzah is multi-dimensional.
It contains the spiritual import of both the matzah our forefathers ate before midnight
and that eaten after midnight,'® i.e., the spiritual service that accompanies our eating
matzah includes both man’s efforts to reach humility and the spontaneous humility that
comes about because of the revelation of the King of kings, the Holy One, blessed be He."”

14. See the Alter Rebbe's Shulchan Aruch, sec. 477:6. See also fn. 6.

15. Thus, in the commandment (Devarim 16:8): “You shall eat matzah for six days,” on which basis we eat matzah, the
word matzos is written with a vay, “indicating that the matzah we eat is also on this level” (Likkutei Torah, loc.
cit.).

16. This is explicitly stated in Likkutei Torah, loc. cit., p. 14b.

17. Both dimensions - man's service and Divine revelation - are important as the maamar proceeds to explain.
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1T N¥1N 77332 2:2W 7711 This is the implication of the Haggadah’s state-
TR O 9y 90X NRY  ment: “This matzah we eat — what is its reason?

Le., the matzah we are eating resembles the matzah our forefathers ate of which
it is said:

207 XYW 09 7Y Because the dough... did not have the opportunity
PoR0a? 13 to rise

X2 R ANYYRY) (i.e., as a result of the revelation from Above, it did
(P31 °7%  not leaven in and of itself)

770 0777V 1730 7Y before the King of kings, the Holy One, blessed
/aNirdy! D’:’??ptﬂ ’;'?7_3 be He, revealed Himself to them and redeemed
07X XIT M2 thems

SUMMARY

The Haggadah states that we eat matzos at the Seder “because the dough of our
ancestors did not have the opportunity to rise before the King of kings, the Holy One,
blessed be He, revealed Himself to them and redeemed them.” That statement is
problematic. This phrase describes the matzah our ancestors ate after the Exodus.
Nevertheless, our ancestors in Egypt were already commanded to eat matzah on
Pesach night together with the Paschal sacrifice.

In resolution, Chassidus explains that the matzah that was eaten at these different
times conveyed different spiritual messages. Before midnight, the Jews were in
Egypt, constrained spiritually by their natural boundaries and limitations. There-
fore, with regard to the matzah eaten at this time, the Torah writes the word matzos
without a vav. That word relates to the term matzusa, meaning “strife.” A Jew in
Egypt struggles against the constraining influences of material existence. Similarly,
such matzah must be watched lest it leaven, for when G-dliness is not revealed,
humility does not come naturally. One must continuously struggle to rise over his
preoccupation with self-concern.

After the Exodus, however, when “the King of kings, the Holy One, blessed be He,

18. See Likkutei Torah, loc. cit., p. 14a; Sefer HaMaamarim 5704, loc. cit.
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revealed Himself to them and redeemed them,” strife and struggle of this nature
is not necessary. In the presence of revealed G-dliness, it impossible to maintain
a posture of pride and self-consciousness. At the time of the Exodus, this was re-
flected in actual fact. Despite being untended for a lengthy time, the dough the
Jews carried out of Egypt did not rise. It lay flat as a response to the revelation of
G-dliness from Above.

This difference between the matzah eaten before the Exodus and that eaten af-
terwards was relevant only on the first Pesach, before the Giving of the Torah. By
contrast, after the Giving of the Torah, even the matzah that we eat before midnight
on Pesach night communicates this powerful revelation of G-dliness.

This is the implication of the Haggadah's statement: “This matzah we eat - what is
its reason?" The matzah we are eating resembles the matzah our forefathers ate, of
which it is said: “The dough of our ancestors did not have the opportunity to rise
before the King of kings, the Holy One, blessed be He, revealed Himself to them,”
because it communicates this powerful revelation of G-dliness.
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1217 W*) It is possible to explain

The concepts explained in the first section were fundamentally a review of the
maamarim on this theme in Likkutei Torah and by the subsequent Rebbeim. In
this section, the Rebbe develops several new concepts, not mentioned by the pre-
vious Rebbeim.

,7790 11 *INX?  the Torah

D°92IR NRY 78HIY  that the matzah that we eat after the Giving of

D3 N9 7PYn? X°1 is even loftier than the matzos associated with the
17R1 X7 NI¥H NPPI2D  revelation of “the King of kings, the Holy One, bless-
ed be He,” as connoted by the long form of the word

matzos that includes a vav.

73X noDT  The latter term refers to the matzah eaten on the first
.179R 1A 1050 Pesach, which took place before the Giving of the
Torah.

7917 "1930W 11721 °3  To explain: The revelation of “the King of kings,
Wit 0°om1 0%  the Holy One, blessed be He,” invested in the
NRY I¥MT2 RIT N2 matzah we eat after the Giving of the Torah,
TR 100 *INR? 07N

n»*1R > 7Y’ is prefaced by - and comes as a result - of our
7707 01°p2 77927 Divine service of observing the Torah and its
92 TWn2 NI8M1  mitzvos over the course of the entire year (before
,(7023 07) MWD Pesach)
As stated in Likkutei Torah,' our potential to receive the revelation of “the King of kings,
the Holy One, blessed be He,” which the Jews in Egypt received after midnight, by eating

matzah before midnight “comes as a result of the observance of the Torah and its mitzvos
that preceded it throughout the year”

1. Likkutei Torah, Vayikra, p. 14a.
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Therefore, it is a higher level of revelation.

Generally, it is explained that man’s Divine service makes him fit to internalize
the revelations that he draws down. Here, the maamar is emphasizing another
point: that man’s Divine service draws down an even higher level of revelation
than would otherwise be manifest.

1937 NYYn 717 2N
NIV anT

nain T 1

n12yD IRy
'12937[! m_’sp-[

,07787 NR2¥7T 21937 Yy
, 07787 NRYT 90

N2 A1 193 N oy

,(1n¥Y37 979203)

93w 112 , 0P 231
T7YDR T80 17

MYV °D7 P17

na=NoRe )
i N7°o0T

This can be illustrated by drawing a comparison to
the advantage of the revelation of the holiday of
Shavuos,

the season of the Giving of our Torah,

that comes about after the Divine service of the
Counting of the Omer

over the revelations at the time of the exodus from
Egypt.?

True, the revelation at the time of the exodus from
Egypt was a very high degree of revelation

(as the Haggadabh states, the redemption did not come
via any angel or intermediary but emanated from G-d
“Himself,’ in His glory””)

Nevertheless, since the revelation came from
Above, on G-d’s initiative, without the Jews having made
themselves worthy of it through their own Divine service,

it was but temporary, unable to be internalized. By
contrast,

through the Divine service of Counting the
Omer,

2. See Likkutei Torah, Vayikra, p. 3a, Shir HaShirim, p. 24c.

3. 1m¥Y3, translated as “Himself,” can also be translated as “in His Essence.”
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13103 N792Y  which involves the Divine service of man on this
lowly plane

Ebbhy "7,[}8’??) (that follows the revelation at the time of the
,(07737 NX°%°7  exodus from Egypt),

22°Wnn  we draw down the highest levels of G-dliness.
,0° WY 7173 %Y 7091 In addition to the 49 Gates of Understanding —

Our Sages* speak of 50 Gates of Understanding, relating: “50 Gates of Under-
standing were created in the world. They were all given to Moshe except for one,

>3

as [alluded to by] the verse,” “You have made him only a bit less than G-d.

49 is the product of 7 x 7, i.e., it reflects the perfection of the seven emotive qual-
ities, where each is complemented and reaches its full potential by containing all
the other six. Just as our human emotions emanate from our intellectual faculties,
so too, the sublime emotive qualities are rooted in the sublime intellectual attri-
butes. The 49 Gates of Understanding granted to Moshe represent the source for
the sublime emotive qualities as they exist within the Sefirah of Binah. Since our
world is brought into being from these emotive qualities and their source within
Binah,’ these “Gates” can be accessed by our human potential.

The 50th Gate, by contrast, is a unique G-dly quality: the Sefirah of Binah as it
exists unto itself, above any connection to the sublime emotive qualities. Hence,
it transcends the reach of the highest levels of human potential. Moreover, on a
deeper level, the 50th Gate is associated with the rung of Kesser, “the crown,” the
source for this aspect of Binah.

Shavuos is the 50th day after Pesach. Chassidus explains’ that these 50 days are
associated with the 50 Gates of Understanding. Each day, an additional and dif-
ferent Gate of Understanding is drawn down.

nnowWn "Ry after the perfection achieved by drawing down
,0°WW 0”7 these 49 Gates —

4. Rosh HaShanah 21b.
5. Tehillim 8:6, translated according to the context of that Talmudic passage.

6. See Likkutei Torah, Bamidbar p. 10d; Sefer HaMaamarim 5701, p. 12; Toras Menachem, Sefer HaMaamarim Melukat, Vol. 3,
p. 147ff. See also the series of maamarim entitled BeShaah SheHikdimu, 5672, Vol. 2, p. 606ff.

7. Likkutei Torah, loc. cit., p. 10b.
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77933 YV 03  the 50th Gate is also drawn down.

JUNI N1 WY 03W) (This Gate is also drawn down by our Divine
1NTIAY P 2V service,

19900 2IN2W N3 as it is written,® “You shall count 50 days...”)°
,(13 0P Dwnn
Since the 50th Gate of Understanding totally transcends the reach of a created being,
one might think that man’s service involves drawing down only the 49 Gates, and
the 50th Gate is drawn down solely from Above. However, the command, “You shall
count 50 days” indicates that this level is also drawn down by the Jew’s Divine service.

— RDIA 17937 WA Moreover, with regard to the 50th Gate itself -
712 %Y 7931 in addition to its lower level
12W 7Innna
n’W XY which shares a connection with the 49 Gates
DMYY v NI
(7R n37)  (paralleling the rung of Arich Anpin),

Literally, Arich Anpin means “the long face” The term refers to the external dimension
of Kesser, which serves as a source for the Sefiros of Atzilus. Thus, it has a connection to
the limitation that characterizes Seder HaHishtalshelus, the chainlike order of spiritual
existence. The 49 Gates relate to G-d’s emotive attributes which function within the
structure of the Spiritual Cosmos and thus have their source in Arich Anpin.

1Y MY N2 03 even its higher level,

n1°wn n7yn%Y  which transcends any degree of connection to
DWW v”n3? the 49 Gates
,(P°0Y N37)  (and parallels the rung of Atik Yomin)."

Atik Yomin literally means “the Ancient One.” The term refers to the inner dimen-

8. Vayikra 23:16.
9. Likkutei Torah, Bamidbar, p. 12a.
10. See the extensive explanation in Likkutei Torah, op. cit., p. 12b.
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sion of Kesser, which transcends the limits and structures of the Sefiros.

(Every intermediary has two levels: one that relates to the mashpia, the source
of the influence, and one that relates to the mekabel, the recipient. Kesser is the
intermediary between Or Ein Sof, G-d’s Infinite Light, and the Sefiros, the source
of limited existence. Thus, Kesser has a lower dimension, Arich Anpin, that relates
to and serves as the source of the structure of the Sefiros and another, Atik Yomin,
that relates to and reflects the transcendence of Or Ein Sof.)

Previously, it was stated that through our Divine service of counting the omer, we draw
down all 50 Gates of Understanding. In some sources," it is explained that only the lower
level of the 50th Gate of Understanding is drawn down through man’s Divine service,
but (after the lower level is drawn down through man’s Divine service), the higher level
is drawn down solely on its own initiative. The rationale for this explanation is that since
this higher level transcends the entire structure of created existence, there is no way that
man’s Divine service can access it.

In other sources,'? however, it is explained that there are three different types of arousals
from Above, i.e., transmissions of Divine energy:

a) an arousal from Above that comes about on G-d’s initiative before — and with the intent
of calling forth — man’s Divine service,

b) an arousal from Above that is called forth by — and hence, is commensurate to — man’s
Divine service, and

c) an arousal from Above that comes about on G-d’s initiative, but only after man’s Di-
vine service, which transcends the two previous levels and reflects the innermost Divine
energies.

In several sources," it is explained that while the third type of arousal from Above cannot
be drawn down by man’s human potential - for it transcends entirely all created existence
- since “Israel and the Holy One, blessed be He, are entirely one,” i.e., the Jews possess
a Divine potential that transcends their humanity - they can draw down even this level
through their Divine service.

03 03> 77y x37w  This level, the inner dimension of the 50th Gate of
.0°187 NR°$>7 719331 Understanding, transcends even the revelation
that accompanied the exodus from Egypt.

11. See Likkutei Torah, op. cit., p. 12a-b.
12. See Likkutei Torah, Shir HaShirim, p. 23d ff.

13. See the maamar entitled Isha ki Tazria, 5725, sec. 4 (Toras Menachem, Sefer HaMaamarim Melukat, Vol. 3,
p- 124). {See also Likkutei Sichos, Vol. 12, p. 70ff. (translated in Crown Jewels, Vol. 2, p. 35ff.)}
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Thus, not only is this revelation able to be internalized (this is facilitated because it follows
mans Divine service), the revelation itself is from a higher level.

In a similar vein, our Divine service throughout the entire year draws down a loft-
ier measure of G-dliness than that which was revealed at the time of the Exodus.

POIY W)

NRY 7¥HT N2YT
10R 7IRY D79IX
IRPY gD Py 17N
RO TX Y NIR

¥R M1937Y 2y 101)
72 Yy X2 090X NRY
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,I0DDT 0P NIEMI 77T

N2 XY 157 D3 (X7
JTIR7 RO ANYY 7307

There is an additional factor:

The advantage of the matzah that we eat after
the Giving of the Torah over the matzah that
was eaten after midnight at that time - after the
Exodus - is

(in addition to the fact that the revelation invest-
ed in the matzah that we eat comes as a result of
the preparatory service of the observance of the
Torah and its mitzvos before Pesach, but

also,) because the eating of matzah is itself a
mitzvah.

There are two positive elements to this point: a) eating the matzah is thus an act
of Divine service, man’s fulfillment of G-d’s will, and b) because it is a mitzvah, it
draws down G-d’s Essence.

nIXM IIRYY N¥RIT
397 (RY3) AN TR
W np¥3a p>oon XYY

poRna? wniay

At that time, i.e., the exodus from Egypt, the matzah
eaten after midnight was (primarily)" because
the dough of our ancestors did not have the
opportunity to rise

14. The maamar adds the word “primarily” because on Pesach, at the time of the exodus from Egypt, it was forbidden
to eat chametz for one day (Pesachim 96b). Accordingly, the fact that the Jews ate matzah and not chametz
(even after midnight when the commandment to eat matzah with the Paschal sacrifice was no longer relevant) also
involved carrying out G-d’s commandment. Nevertheless, a) (after midnight), the commandment was simply
not to eat chametz, not to eat matzah. Thus, eating matzah did not involve the fulfillment of a positive com-
mandment; and b) also in fact, they did not eat chametz because “the dough... did not have the opportunity to
rise,” i.e., (even without G-d's command), there was no option of eating chametz.
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(799197 21937 781)  (which came about only because of a revelation
from Above);

1792Y 172 73 X9 e, it did not involve mans Divine service
.(Mxn 01RY) (the observance of a mitzvah).

D°929% NRYW 78071 However, the matzah that we eat after the Giving
X°71 71790 102 "R of the Torah is also connected with man’s Divine
,TIRT NTI2Y QY 7PWVR  service,

187 N2°X Mgn 01p  the fulfillment of the mitzvah to eat matzah.

This positive quality — the observance of G-d’s command - applies also with regard to
the matzah eaten in Egypt before midnight. However, eating that matzah did not possess
the same positive quality as the matzah that we eat because:

a) the primary dimension of the positive quality resulting from the fulfillment of a
mitzvah is manifest in the fulfillment of the mitzvos after the Giving of the Torah, for
only then was the decree separating the higher realms from the lower realms nullified; and

b) the matzah we eat is also associated with the positive quality of the matzah eaten after
midnight, in which was vested the revelation of “the King of kings”

SUMMARY

The matzah that we eat after the Giving of the Torah is even loftier than the matzos
associated with the revelation of “the King of kings" eaten by the Jews after the
exodus, because the revelation of “the King of kings, the Holy One, blessed be He,”
invested in the matzah we eat is prefaced by our Divine service of observing the
Torah and its mitzvos over the course of the entire year.

This positive quality can be understood by drawing a comparison to the advantage of
the revelation of the holiday of Shavuos over the revelation at the time of the exodus
from Egypt. The revelation of the exodus, lofty as it was, came from Above, on G-d's ini-
tiative, without the Jews having made themselves worthy of it through their own Divine
service. The revelation of the holiday of Shavuos, by contrast, is preceded by counting
the omer, which involves the Divine service of man on this lowly plane. This Divine
service draws down the highest levels of G-dliness, the 50th Gate of Understanding.
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The 49 Gates of Understanding granted to Moshe represent the source for the
sublime emotive qualities as they exist within the Sefirah of Binah. Since our world
is brought into being from these emotive qualities and their source within Binah,
these “Gates” can be accessed by our human potential.

The 50th Gate, by contrast, is a unique G-dly quality: the Sefirah of Binah as it exists
unto itself, above any connection to the sublime emotive qualities. Hence, it tran-
scends the reach of the highest levels of human potential. Through counting the
omer, each day, an additional and different Gate of Understanding is drawn down,
and on Shavuos, the 50th Gate is drawn down. This Gate is also drawn down by our
Divine service, as reflected by the verse, “You shall count 50 days...." In a similar
vein, our Divine service throughout the entire year draws down a loftier measure of
G-dliness than that which was revealed at the time of the Exodus.

There is an additional positive factor in our eating of matzah. Eating this matzah is
itself a mitzvah. There are two positive elements to this point: a) eating the matzah
is thus an act of Divine service, man’s fulfillment of G-d’'s will, and b) because it is
a mitzvah, it draws down G-d's Essence.
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Based on the explanations in the previous sections, it
is necessary to understand why we say:

“This matzah that we eat — what is its reason?
Because the dough of our ancestors did not have
the opportunity to rise”

The matzah that we eat
(after the Giving of the Torah)

incorporates the positive quality of man’s Divine
service and the positive quality of the observance
of the mitzvos,

[and more particularly - it involves the perfor-
mance of a mitzvah after the Giving of the Torah],

i.e., after the Divine decree separating the spiritual from the physical was nullified
and thus, the performance of every mitzvah results in a connection to G-d’s Essence.!

EBIT 0RO
DI %Y X7 0°P2IX NRY
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P*POT KPP *390)
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Why then do we say that the matzah we eat is
“Because the dough... did not have the opportu-
nity to rise,”

(i.e., the reason it was matzah and not chametz
was not a result of man’s efforts, but rather, as a matter
of course,

because it did not have the opportunity to rise)?

1. In contrast to the matzah eaten in Egypt when offering the Paschal sacrifice, which though it was eaten in response to a

Divine command, preceded the Giving of the Torah and therefore lacked this positive quality.
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Our matzah has several positive qualities that the matzos eaten after the Exodus
lacked: a) it is preceded by man’s Divine service over the course of the entire previ-
ous year; b) the fact that the dough does not rise comes about through man’ efforts;
and c) partaking of the matzah is a mitzvah, an act of Divine service that binds
man with G-d’s Essence. True, the matzah eaten after the Exodus was suffused
with the revelation of G-dliness, but it lacked the positive qualities delineated
previously. Thus, it is not comparable to the matzah we eat. Why then do say that
our matzah resembles that matzah?

,772 7827 12 W2y Itis possible to resolve this question with the follow-
ing explanation:

7180 N1¥7» °3  The mitzvah of relating the story of the Exodus
0°78m NX°% from Egypt

NR*$>7 1729773 9907 X7 is to retell - and relive - the Exodus from Egypt as
JR 7V I3 078N it took place then.

In the Haggadah,* we say “In each and every generation, a person is obligated to
see himself as if he himselfleft Egypt” The command is not merely to intellectually
appreciate this concept, retelling past history, but also to experience Pesach as a
present day happening, that each of us is leaving his own personal Mitzrayim,
transcending his individual boundaries and constraints.

(OpYY) 71 Moreover, (and indeed, this is of fundamental
importance,)

X°%971 X7 19%W 172 Since, “Had the Holy One, blessed be He, not
DX RI7 172 W73 taken our ancestors out of Egypt,
13 07377 P NIAR

1773 0729Wn  we would still be enslaved to Pharaoh in Egypt,”™
,0778M3 19707

2. Based on the mishnah, Pesachim 116b.
3. The Pesach Haggadah.
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therefore, now as well, (particularly, on Pesach
night,)

even though it is after the Exodus from Egypt,
and after the Giving of the Torah,

the situation that prevailed then is still a pres-
ent-tense factor.

Accordingly, (while relating the story of the
Exodus in the Haggadah,) we say:

“This matzah that we eat... Because the dough
of our ancestors did not have the opportunity
to rise before the King of kings, the Holy One,
blessed be He, revealed Himself to them and
redeemed them.”

The matzah that we eat before midnight

embodies, in addition to the positive quality of
the matzah the Jews ate in Egypt before midnight -

i.e., the positive quality of mans Divine service
on this lowly plane in the fulfillment of G-d’s
command,

(albeit, before the Giving of the Torah)* -

4. Which, as explained above, is of great importance.
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it also includes the positive quality of the matzah
eaten after midnight at which time there is -

the positive quality that “it did not have the
opportunity to rise”

(i.e., that inherently, it could not leaven)

because of the revelation from Above.

In addition, the matzah that we eat also embodies

the lofty level contributed by the Giving of the
Torah, for the observance of the mitzvos after the
Giving of the Torah brings about the fusion between

G-dliness and material existence.

Moreover, it also embodies a reflection of the
positive quality of eating matzah on the Seventh
Day of Pesach

D3 B2 W 1 170N
N2°2X7T N2YNT 1YY
nop YW °y°wa ngn

MY X7Y  which is left to man’s choice.

Le., in contrast to the mitzvah of dwelling in the sukkah which continues all seven
days of the holiday, eating matzah is only commanded on the first night of Pesach.
There is no mitzvah to eat matzah on the Seventh Day of Pesach.

5. As explained in sec. 1.

6. Pesachim 120a; the Alter Rebbe’s Shulchan Aruch 475:32.

In those sources, it is explained that (with the exception of the first night on which it is an obligation to eat
matzah), on the other six days of Pesach as well, it is left to man’s choice whether or not to eat matzah. Never-
theless, the fact that this concept is derived from the verse referring to the Seventh Day of Pesach indicates
that the fundamental aspect (and positive quality) of eating matzah as a voluntary activity is manifest on the
Seventh Day of Pesach (Likkutei Sichos, Vol. 22, p. 33).
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,(72I1n H?Y?_D'T(U) (Nevertheless, eating matzah at that time remains a
positive spiritual act and, on a certain level, is even
loftier than matzah eaten as an obligatory act),

As explained in Chassidus,” those activities associated with mitzvos that are defined
as reshus, optional acts left to man’s choice, reflect a rung of G-dliness that is so
lofty, man cannot be commanded to draw it down.®

n2ox7 1Pyn X°nw  and thus reflects the positive quality that will char-
X3 7nYYT  acterize eating in the Ultimate Future, when the
G-dly source of all existence will be revealed and the
essential G-dliness invested in material existence will

be manifest.’

SUMMARY

Based on the explanations in the previous sections, the statement, “This matzah
that we eat - what is its reason? Because the dough of our ancestors did not have
the opportunity to rise” is problematic. The matzah that we eat has several positive
qualities lacking in the matzah eaten by our ancestors: a) it is preceded by man's
Divine service over the course of the entire previous year; b) the fact that the dough
does not rise comes about through man's efforts; and c) partaking of the matzah is
a mitzvah. Why then do say that our matzah resembles that matzah?

In resolution: The mitzvah of relating the story of the Exodus from Egypt is to retell
- and relive - the Exodus from Egypt as it took place then; the Exodus becomes a
present-tense happening.

Thus, the matzah we eat embodies several positive qualities: a) the matzah the Jews
ate in Egypt before midnight; b) the positive quality of matzah (that inherently could
not be leavened because of the revelation from Above; c) the lofty level contributed
by the Giving of the Torah; and d) the positive quality of eating matzah on the Seventh
Day of Pesach which is left to man's choice.

7. Siddur im Dach, Shaar Chag HaMatzos (p. 286b); Shaar HaEmunah, sec. 20fF.; Derech Mitzvosecha, p. 24b;
the Tzemach Tzedek’s Biurei Zohar, p. 95ff.; Sefer HaMaamarim 5668, p. 1691L., et al.

8. In that vein, it is explained that the Evening Service, which according to Talmudic Law is reshus, left to man’s choice, is
loftier than the Morning and Afternoon Services.

9. See Likkutei Torah, Vayikra, p. 15c.
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May it be G-d’s will that all the above leads to the
coming of Mashiach.

The power of this request is intensified, in particular,
because we will conclude with distributing money
to be given to tzedekah' (as is customary).

This relates to the fact that, according to Scriptural
Law, the conclusion of the entire Pesach festival is
on the Seventh Day of Pesach, which, as explained
previously,? is associated with the Ultimate Redemption.

Moreover, (in the Diaspora,) the conclusion of
the Pesach festival is on Acharon shel Pesach

on which the radiance of Mashiach is revealed.

Therefore, the Haftarah of Acharon shel Pesach
concerns the coming of Mashiach.

[This can also be associated with the fact that Acha-
ron shel Pesach falls on the eighth day of Pesach,

as reflected by the verse in the Haftarah of the
day:* “On that day, G-d will extend His hand a
second time to recover the remnant of His people
who will remain in...

1. Which, as our Sages state (Bava Basra 10a), brings the Redemption closer.

2. The end of sec. 3.

3. HaYom Yom, entry for 22 Nissan, et al.

4. Yeshayahu 11:11. See also Rashi’s commentary on the verse (ibid.:15): “And He will strike it [and split it] into
seven streams.” In that source, Rashi makes a distinction between the “islands of the sea” and the seven other places of exile.
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and the verse proceeds to mention seven places where
the Jews were exiled (Assyria, Egypt...,

and concludes with an eighth place, “the islands
of the sea”).

He will bring them to a state that reflects the spiri-
tual import of the number eight,

the true and complete Redemption,]

which is associated with the number eight. The number seven is associated with
the natural order, while the number eight reflects transcendent G-dliness.” This
level will be revealed in the times of Mashiach.

9921 MLwa TV 02
72303 D3 O°Y7T

N YT PIRT 8D
092K 02 D712 1

SUMMARY

Then, there will be fulfilled - in the most literal
manner, with all its particulars, and also in a way
that will be internalized - the prophecy, that

“The earth will be filled with the knowledge of
G-d, as the waters’ cover up the ocean bed.”®

A request that all the above hasten the coming of Mashiach.

5. See Likkutei Sichos, Vol. 17, p. 92, and the sources mentioned there.

6. Yeshayahu 11:9, also included in the Haftarah of Acharon shel Pesach.

7. See the Hadran on Rambami’s Mishneh Torah {delivered during the sichos of Shabbos Parshas Vayigash, 5749
(published in Toras Menachem, Hadranim al HaRambam VeShas, p. 159ff.)], which emphasizes that Rambam
also quotes this verse in Hilchos Teshuvah, but there does not include its conclusion “as the waters cover up the
ocean bed,” while at the end of Mishneh Torah, he also cites the conclusion of the verse, highlighting the profusion
of G-dly knowledge that will characterize that Future Era.

8. As mentioned, Rambam concludes Mishneh Torah with this verse and the fourteenth of Nissan (the date on
which the maamar was delivered) is Rambam’s birthday.
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